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SPIRITUAL CURRENTS AMONG THE 
JAVANESE 
BY DR N. ADRIAN1 
DURING the last ten years the Javanese, usually so silent, 
have begun to express new desires. Only by careful 
attention on our part to what the native population are 
thinking will that closer touch with them become possible 
which is so essential for successful missionary work. The 
difficulty of understanding and bestowing ’our affections 
upon a people of a race and civilization wliich differs from 
our own is lessened when we find on their’ side efforts to 
diminish the distance which separates them from us. A 
study of three modern movements in Java will enable us 
to estimate how far this is taking place in that land. 
(1) THE KARTINI ScHooLs.-Raden Adjeng Kartini, 
the noble and talented daughter of the Regent of Japara, 
died in 1904. She stood almost alone in her search for 
knowledge, in her devotion to  the Javanese people, and 
especially in her efforts for the deliverance of Javanese 
women. Though as a regent’s daughter and afterwards 
as a regent’s wife she enjoyed some measure of freedom, she 
led according fo Dutch ideas a quiet and retired life, yet her 
quiet labours have stirred a current both among Javanese 
and Europeans. A pamphlet entitled Thoughts of Raden 
Adjeng Kartki was published in 1911 by the Indische 
Vereeniging (Indian Society), and in the same year Mr J. H. 
Abendanon brought out the well-known edition of Kartini’s 
letters which has been widely read in the Netherlands and 
Dutch East Indies. One of the reasons why the book has 
evoked such sympathy is that Kartini appeals with all her 
heart to the Dutch nation and yet remains entirely Javanese. 
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During the year before her wedding with the Regent of 
Rembang she obtained certificates as a teacher in the 
Netherlands, visited pedagogical and educational institu- 
tions, attended courses of lectures on hygiene, pathology, 
bandaging and first aid, and furthermore acquainted herself 
with anything good and useful which Dutch civilization 
could present to the Javanese people, particularly to 
Javanese women, in order to store the minds of her own 
people with the same. Her intention was to  establish a 
boarding-school for daughters of native chiefs after her 
return from Holland, so as to provide Java with refined 
and intellectual mothers who would be able to spread Dutch 
civilization amongst the Javanese people. 
Although these plans have not been carried out, the 
tenor of Kartini’s aspiration can easily be detected from 
them, and the movement called into existence by her has 
already produced good results. In September 1918 the 
first Kartini school was opened at Semarang by the 
resident ; the native population showed much interest 
and the number of pupils quickly amounted to seventy- 
four. A special feature of the Kartini movement is that it 
became of importance through the interest which was shown 
in Holland. It has come to the East Indies via Holland, 
as a consequence of which it is likely to remain under 
strong Dutch influence for the present. A second Kartini 
school was opened at Batavia in January 1914; a third 
one at Madioen. The language used in teaching at these 
schools is Dutch. Only native girls are admitted. At the 
inauguration of the Batavian Kartini school one of the 
speakers was Raden Adjeng Adikoesoemo, nCe Raden 
Adjeng Soematri, a younger sister of Kartini’s.’ Kartini’s 
The school a t  Semarang is up to the present the only one belonging entirely to 
the Kartini Society, There are other schools which are also called Kartini schools, 
because they are similar to the one at Semarang or are supported from the Kartini 
fund. They are in most respects like the Dutch-Indian government schools (formerly 
known as native schools, first class) and they also draw a subsidy from the government. 
Among these are the schools at  Weltevreden and Madioen ; the school for girls of the 
Mardi Kenja Society at Soerabaja and the Kaoetaman Esti school at Bandoeng. 
(See lad. Gids. 1915, p. 973.) 
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work has been continired by Europeans and natives under 
European leadership. 
(2) THE BOEDI OETOMO SOCIETY.-FoUr years after 
Kartini's death, in 1908, the Boedi Oetomo (Noble Aspira- 
tion) Society was ' established. This society originated 
among the students of the training school for native doctors 
at Batavia, but it soon found members also amongst the 
students of the schools for native officials and teachers. 
The establishment of this society of Javanese was con- 
sidered to be a bold undertaking. It was looked upon 
as a breach of the custom that in matters of importance the 
initiative should not find its origin with the young but with 
the old. 
The Boedi Oetomo Society, however, did not intend to 
give offence to  the old, but only feared the less educated 
and especially the conservative element which they would 
introduce. In the beginning the society was not very 
prosperous. The object they were aiming at was again 
western civilization. The society's periodical was to be 
published partly in Dutch, partly in Malay.' 
The first secretary, the Javanese doctor Waidin, a man 
of advanced age, travelled half through Java to  win the 
Javanese officials to  favour his cause, but he was not very 
successful. The higher officials wanted first to ascertain 
what attitude the government would take in the matter ; 
the inferior followed their example. The Boedi Oetomo 
Society was therefore driven to  seek new members among 
the students of the various training schools ; also private 
persons and lower officials joined, so that the number of 
members rose to 650. The first item of the programme was 
education and spiritual development, as being the best 
means of making the struggle of life easy t o  the Javanese. 
The first congress of the Boedi Oetomo Society was well 
attended. The speeches were in Dutch, Javanese and 
Malay; two decisions of some importance for the future 
were arrived at, viz., that non-natives could also become 
* B d i  Odomo, a half-monthly periodical. printed at Soerakarta. 
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members and that the aged Regent of Karang Anjar should 
become president. The results of these two decisions were 
noticeable on the occasion of the second congress a year 
later (1909). The Regent of Karang Anjar, who at  his 
age was not anxious to  risk his position or to  allow anything 
t o  be undertaken contrary to the mind of the government, 
was not the man to  lead the craving for development in 
the right way. A number of other associations had also 
arisen which, although they disappeared again, clearly 
indicated that the strife after development once aroused 
was not to be restrained. A spirit of timidity laid hold of 
the leaders. Open debate was shirked in the meetings. 
An apparent unity was gained by compromises which 
weakened the value of the meetings. The entirely neutral 
attitude taken by the government added to the embarrass- 
ment among the native officials. 
Meanwhile, a plan had been made by the regents of 
Java to  establish an Association of Regents, which actually 
came into existence in 1911. The Boedi Oetomo Society 
looked upon this association with anxiety, fearing that the 
regents would now entirely withdraw from them. In the 
first meeting of the Association of Regents the question 
was therefore raised as to  what attitude they were to  take 
towards the Boedi Oetomo Society. The reply was that 
the Association of Regents, besides aiming at the elevation 
of the native population, was to be also a professional 
association. 
In the beginning of 1918 a fresh sign of life followed the 
reaction which had manifested itself soon after the estab- 
lishment of the Boedi Oetomo Society. The society issued 
a Javanese poem consisting of 117 verses, in which forty- 
seven items were dealt with, all outlined in a Dutch index. 
The little book, numbering only twenty-six pages in Javanese 
print, was published at Soerakarta on the Boedi Oetomo 
Society’s press. It is certainly ,not what might be called 
popular, and on that account will not have found readers 
beyond the circle of intellectual Javanese. 
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The main contents of this poem are as follows : The 
chief object of the Boedi Oetomo Society is to promote 
prosperity by an increase of mental development and by 
opposing anything tending to  hinder prosperity and 
development. The Javanese people should guard against 
being left behind in the race of the nations. Their motto 
should therefore be education for all classes of the population ; 
reading and writing in their own language; arithmetic, 
agricultural and technical education for everyone who 
needs it-nothing less will do. Many more schools should 
be opened besides those erected already by the government. 
The people who have already opened religious schools 
might even add a division for secular education to the 
religious schools already existing.' There is a great desire 
for education in the Dutch language, as everyone either in 
official or other posts who is desirous of making headway in 
any line of study, such as medical science, jurisprudence 
or technology, should know Dutch. European education 
should therefore be given to the native population. Infant 
classes for children are also considered to be desirable. 
Those for whom it is attainable are strongly recommended 
t o  complete their studies in Europe, as their influence will 
prove to be of great advantage to the native population. 
The elevation of woman forms another part of the 
programme, and the desirability of having hostels for 
students in the large towns which are far removed from 
their homes is argued. Furthermore, thrift, diligence and 
exercise of energy are recommended. Attention is drawn 
to the fact that all great enterprises are in the hands of 
foreigners, the Javanese deriving only little profit from 
them. From the hadjis it can be seen how profitable it 
1 As a matter of fact, Moslem schools of a somewhat up-to-date style have been 
opened of late at Padang, Batavia, Palembang, Soekaboemi and Tjiandjoer. Lessons 
are given in Arabic, recitations of the Koran, Mohammedan theology, arithmetic, 
geography ; everything is according to the latest methods as far as they are acquainted 
with them and have teachers at their disposal. For the Moslem branches of education 
they have secured teachers from Egypt and Tunis, in whom because of their origin 
great trust is put. The lessons given at the ordinarg religious schools are stil l  of the 
old-fasbiooed q l e ,  as a conoe~oence of which taesc ochoola are ra@y declining. 
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is t o  go into the wide world. He who goes on a pilgrimage 
not only performs a religious duty but also widens his 
views and gains in independence. The last verse is a 
strong stimulant to  association, co-operation and contact 
of thought; politics should be avoided and trust shown 
towards the government, which seeks righteousness and 
is deserving of gratitude for the great measure of good it 
has already wrought. 
It cannot be said of the Boedi Oetomo Society that up 
till now much strength has gone forth from it. The masses 
have not been captivated by this movement, the aspiration 
of the society being too ideal or at any rate too little material, 
and its spirit too little democratic. With reference to 
religion it is absolutely neutral ; even for non-Mohammedans 
the society is accessible. 
From the foregoing it will, no doubt, be clear that the 
Boedi Oetomo Society may be called an association favour- 
ably inclined towards the Dutch nation. This is clearly 
shown by the fact that Europeans or Christian natives are 
not excluded from membership and that the society bears 
no special Islamic character. 
(8 )  THE SaRIKaT IsLAY.-!he society which has really 
taken hold of the people is the Sarikat Islam. In 1910 
some trading hadjis established a commercial association 
a t  Buitenzorg, Sarikat Dagang Islam, which means ' Native 
Commercial Association.' On purpose I have not trans- 
lated ' Islam ' as ' Mohammedan ' but as ' Native ' ; this 
is not according to the letter but it corresponds with the 
meaning. It was only a co-operative commercial associa- 
tion of natives and nothing else. But at Solo attention 
was drawn to it and a section was established there, people, 
however, being unaware of the fact tha t  the association 
had not yet been approved of by the government. Pre- 
sently the section at  Solo numbered about 9000 members. 
The association was suspended by the resident but 
the movement had taken root and the propaganda was well 
organized. Central and East Java were soon won. The 
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intellectual leaders had laid hold of the masses at large 
and this made the movement succeed. This was chiefly 
because the leaders occupied an Islamic, that is, a national 
standpoint. Islam is the nationality of the Javanese. 
From the side of the leaders, it has been asserted that they 
looked upon Islam as a means of education, but never- 
theless they are specially guarding against any possible 
preponderance of the party which wants to bring religion 
prominently forward. When the section at Semarang 
expressed a desire to  have the name Sarikat Islam changed 
rather into Sarengat Islam, ‘ Religious Law ’ (for in this 
connexion ‘ Islam ’ does not bear the meaning of ‘ Native ’ 
which it really does in Sarikat Islam), the board of directors 
at Solo declared themselves decidedly against it, fully 
realizing what the result of adopting the suggestion from 
Semarang would be. 
The Sarikat Islam has arisen from the same cause as the 
Boedi Oetomo Society. Education .has produced a number 
of intellectual people who have become aware of the back- 
wardness of their own nation and of the considerably 
advanced condition of nations whose members dwell beside 
them in Java-Europeans, Chinese and Arabs. They saw 
that the Chinese obtained schools and they did not. The 
small measure of success achieved by the Boedi Oetomo 
Society has led them strongly to draw attention to  the 
necessity of social improvement, as well as to the national 
bond of Islam. How pure the national aspiration of the 
Sarikat Islam has been kept is shown by the fact that only 
natives are admitted as members. Europeans, Chinese 
and even Arabs are excluded, as are native Christians; the 
leaders want one religion for all members, and fully under- 
stand that nothing will take hold of the people unless it 
proves in one way or another to  be in accordance with 
Islam. 
We need not here investigate any further the adventures 
of the Sarikat Islam, which is a large society, numbering 
its members by tens of thousands and having sections in 
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Sumatra, Borneo and Ce1ebes.l The wise and affable 
attitude of the Dutch government towards the Sarikat 
Islam is well known ; likewise the fact that for some time 
in many places religious duties were performed more 
zealously and more generally than before; and further, 
that at  Soerabaja, and especially at  Semarang, hostility 
was shown against the Chinese, and that fear prevailed 
amongst the Europeans, which compelled the government 
to call in the military and police-for public order and 
peace this was far more dangerous than the most turbulent 
section of Sarikat Islam itself. That association purposes 
to render mutual assistance and support and t o  promote 
the spiritual and social elevation of the native population 
on an Islamic basis. Amongst the native population the 
desire has been awakened to be no longer treated as in- 
feriors nor to  be ruled by feudal chiefs, and to possess 
legal security against any encroachment by Europeans 
and native officials. 
We have now considered three Javanese phenomena : 
the quiet labours of Kartini-lonely as she was-which 
were chiefly brought to  light by the care of her Dutch 
friends ; the appearance of the Boedi Oetomo Society, an 
association of intellectual young Javanese with an aspira- 
tion equal to Kartini's for the good things of western 
civilization; and the establishing and extending of the 
Sarikat Islam, the great society of natives, the first demo- 
cratic movement of the Javanese people and the bearer 
of ideas destined never to disappear again. In quite a 
number of small societies a desire for education, mental 
development and independence has been expressed, but 
the three phenomena mentioned above enlighten us 
sufficiently as to the present aspiration of the natives who 
are moved by these spiritual currents. 
1 Extensive sections exist at Behkoelcn and Palembang. On the western COBst of 
Sumatra the propagandists of Java have met with a rebuff. ' Within our family- 
circle,' they were told, ' wc have the b e s t  possible Sarikat. and Islam here is purer 
than with you.' In Borneo there arc sections at Pontianak and B a n d i d ,  a d  io 
Celebes at Makasssr. Even at Mecca a section has b a n  esbbliohed. 
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Of the Sarikat Islam it cannot exactly be said that it is 
definitely inclined towards the Dutch authority. The 
bulk of the people, being good Mohammedans and little 
acquainted with the Europeans, and, as is the case 
everywhere with the masses, entertaining only a small 
measure of sympathy with foreigners, especially with those 
who are ruling over them and who in their eyes are infidels, 
cannot but take a different attitude towards the Dutch 
from that of the Boedi Oetomo Society, an association of 
the intellectual life of the nation. At the same time the 
Sarikat Islam is not opposed to  the Dutch, and realizing 
that our assistance may be to  their advantage, they are 
looking for it. They have, for instance, consulted an 
international society for the protection of women worked 
by Mr van Walsem at Batavia, with a view to taking 
action against prostitution, a matter of great significance 
in the native community. 
There is one more question to be answered : Is there 
anything for us to  do in order to  conduct these spiritual 
currents into the right channel ? 
We must not be tempted to  think that desires of a 
really spiritual nature are inspiring the people of Java. 
But this is no reason why we should act as if these move- 
ments were of little importance to us. About six months 
after the establishment of the Boedi Oetomo Society, Mr 
D. van Hinloopen Labberton, President of the Theosophical 
Society in the Dutch Indies, gave an address to a native 
audience in which he explained the purpose of the Theo- 
sophical Society and the usefulness of theosophy for 
members of the Boedi Oetomo Society. He spoke in Malay, 
alluded to  the meaning of Boedi Oetomo, which he made 
them feel meant ‘refining the intellect and heart,’ held 
before them the struggle against vice in such a way as was 
sure to  make an impression upon the native mind, viz., by 
numbering the vices up to seven, and using alliteration. 
Such effective means are only possible through frequent 
intercourse with the natives, a proper knowledge of 
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languages and a well developed philological instinct, all 
intensified by a craving desire to  bestow something spiritual 
upon the native population. 
I hope the thought has occurred to  all readers that 
something similar should be tried from the side of the 
Christians. We also have indeed something t o  bring to  
those seeking ones. 
In  October 1908, a short time after the establishment 
of the Boedi Oetomo Society, the Rev. A. Kruyt, one of our 
own missionaries, on the occasion of the twenty-second 
General Dutch Missionary Conference, drew attention to  the 
meaning of this Javanese society by saying : 
‘ It is as if Java were awakening from her sleep. It is of great significance 
that a society has been established, numbering 800 members, amongst whom 
are 200 officials, and that a national congress has been arranged on the initiative 
of this society. Again, it is of great significance that more and more Javanese 
apply themselves to studying the Dutch language and that there are many 
already who speak and write Dutch very well. Should this current be allowed 
to pass by entirely without any contact with Christianity ? ’ 
Mr Kruyt’s call has not resounded in vain. The estab- 
lishment of the Society for Christian Dutch Education 
on behalf of the native population has been the response to 
it, and, with regard to  this kind of education, words worthy 
of being taken to  heart were spoken by Mr D. Crommelin 
at  the General Dutch Missionary Conference in November 
1913. ‘The Society for Christian Dutch Education, even 
though it complies with high demands and is worked by 
out-and-out Christians, will not make a deep impression 
upon the minds of the students, because it is “Dutch” 
education, given by teachers who are Dutch in thought 
and feeling.’ In  a country like Minahassa this will cause 
less harm. Minahassa (North Celebes) is a Christian 
country, desirous of following Holland as an example. 
But in Java the Society for Christian Dutch Education is 
not a means of instructing and developing Christian chil- 
dren, its purpose is to bring the Gospel to the intellectual 
Javanese. The Javanese do not owe their present civilisa- 
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tion to the Dutch, as is the case with the Minahassa; 
they have a civilization and a religion of their own. This 
not only causes them to stand farther from us than the 
Minahassa people, but, on account of this, they are also 
less inclined to  approach us. Moreover, they are a great 
nation, desirous of retaining their religion and with this a 
considerable part of their civilization. Consequently the 
greater part of the distance existing between the Dutch 
teacher and his Javanese pupils will always have to be 
traversed by the former ; he will even have to  see to his 
pupils meeting him part of the way. The pupil, backed 
up in this respect by his parents and others in his daily 
surroundings, attends school in order to  prepare himself 
for any desirable situation, but the teacher should desire 
something else besides satisfying this desire. His object 
should be entirely altruistic. Quoting Mr Crommelin 
again: the teacher’s object should be striving after a 
development of native culture by those elements which are 
fit to pass from our culture into theirs, in the first place 
by the spiritual, the Christian elements. The demands of 
the Christian Dutch Education Society should therefore 
not be inferior to those made for missionary work. The 
teacher of the Christian Dutch school should be a missionary 
as well. A special training is necessary, that he may 
acquire the vernacular and get an idea of the way in 
which to come into contact with the population. But 
even the training given to a missionary is not adequate for 
such a teacher unless there is made available also for him 
a further period of preparation in the Dutch Indies. But 
who will be his instructor 1 This task cannot be given 
into the hands of one of the missionaries. 
Should somebody be set apart for this single purpose, 
and if so, what kind of person should he be?  In my 
opinion some one should be appointed id Java who has 
received the same training as the delegates of the Dutch 
Bible Society. The study for the degree of doctor of 
philology and literature of the East Indian Archipelago 
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at the Leiden University would sufficiently equip any bt 
person for work of a religious-historical kind which would 
be a powerful expedient t o  bring the intellectual Javanese, 
and those who are striving after development, nearer to  
Christianity. An important part of the task of such a 
worker would be to seek to get into touch with Javanese 
from various circles as much as possible, either by personal 
intercourse or by giving lectures. With the same end in 
view he might edit a periodical and try to influence those 
classes of the Javanese people who understand Dutch, as 
well as those further removed from western civilization 
but who are on the threshold of a new life and €or whom 
at one time or another a crisis will have to come. The 
latter he will have to  address in Javanese, which will deepen 
his insight into the intellectual constitution of the Javanese 
people. It will not be possible to  forecast his task with 
exactness, but it is the nature of missionary work t o  form 
itself around the person of the missionary. 
I have now shown how much is invoIved by the current 
which at  present is running through the native population 
-a genera1 desire for improvement of their social and 
intellectual position. All kinds of causes may have worked 
together to cause the appearance of the movements ; the 
main cause, however, is that through the education already 
received the desire for development has spread, first 
among single individuals whose eyes have been opened to  
the backward condition of their nation which contrasts so 
painfully with the welfare and riches of strangers. The 
Dutch Indian government has lent a friendly hand to this 
movement. We missionaries should do so too. We need 
not ask with anxiety whether this movement, is sufficiently 
spiritual and whether we are entitled to speak of spiritual 
currents, The question is : Should we let these currents 
ebb away and remain ourselves where we are until they are 
beyond our reach for ever ? Let us rather speak like this : 
We in the Netherlands are taking to heart the weal and 
woe of the East Indian population. For more than one 
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hundred years we have been preaching the Gospel to them 
and are exerting ourselves more and more to that effect. 
But in doing this, we should again and again pay attention 
to the currents amongst the people. If these currents are of 
a spiritual nature, so much the better for us who yearn for the 
people’s spiritual elevation. If there is only a small measure 
of spirituality in them, the more abundant cause for us to 
make this spirituality increase. True love is not blind but, 
has sharp eyes ; on account of this she sees much that is 
wrong ; her special feature, however, is that this does not 
frighten her, but induces her to even greater zeal. 
N. ADRIANI 
PosTscRIPT.-on Easter Day of the year 1918 in a large 
meeting of Javanese Christians at  Modjo Warno, the 
Mardi Pratjojo Society (Growth of Faith) was established 
to  counteract the Sarikat Islam. The object is to  cultivate 
love to God and trust in the Gospel. Very soon the society 
numbered 6000 members. It came into existence entirely 
on the initiative of young Javanese Christians who will not 
be pushed aside by the Sarikat Islam. The soul of this 
society is its vice-president, an enterprising man. The 
society has its own printing press, with a capital of f20,OOO. 
They are already working co-operatively ; Bible-classes 
and bands for boys and girls have been established and 
social problems are discussed. They further intend to  
erect a Dutch - Javanese school, for which purpose the 
Javanese Christians have already taken f5000 in shares 
free of interest. The first zeal of this society has abated a 
little, some sections having been abolished because there 
was no leader. In general, missionaries have hailed this 
movement with joy. They expect much good from it. 
There is life in it ; it is the first expression of independent 
Christian activity. 
